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nised by the same sense organs and intellect. Since this is
absent here, there can be no adhyasa. This is the import
of the 'akshepa' (objection).

The reply : What is required is that in one vijnana(cog,
nition) there should be the avabhasa of two vijnanas, and
these two should be integrated into one. This much alone
is necessary for adhyasa. It is not necessary that two enti-
ties should appear as one object. With this in mind, San-
kara replies : 'Na tavad ayam ekantena avishayah asmat
pratyaya vishayatvat', it is the object of 'asmat pratyaya'.

The objector takes 'asmat pratyaya' to mean the know-
ledge which is atma vishaya. So the objector argues : "The
cidatman is the subject. How can it become an object ?
An object is something other than the subject and it is
always referred to or cognised as the ^this'. Can such an
entity overcome its nature by a strange process and become
the subject which never is the 'this' ? In a percepitual cog-
nition the subject cannot be the same as the object; there
cannot be one entity which is both the subject and the
object.

Then we might say that there are two e^ments in the
subject and that one can be the subject while the other can
be the object.

To this the objector replies : "The self is devoid of
parts ; how can you attribute two mutually exclusive parts
to such a self ?"

Reply : Take for example the sun. Its rediance is
spread in all directions. In order to have a specific(unique)
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